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 ראה פרשת 
ית  י יַכְרִּ ָ וקאֱל ה'כ ִּ ת  נֶיךָ וְיָרַש ְ ָ פ  ת אוֹתָם מִּ ֶ ה לָרֶש  ָ מ  ָ ה בָא ש  ָ ר אַת  ֶ ם אֲש  וֹיִּ אַרְצָם יךָ אֶת הַג  ָ ב ְ בְת  ַ ן  .אֹתָם וְיָש  ֶ מֶר לְךָ פ  ָ ש   הִּ

דְרש  לֵאלהֵֹיהֶם לֵאמֹר אֵיכָה יַעַבְדו  הַג   פֶן ת ִּ נֶיךָ ו  ָ פ  מְדָם מִּ ָ ש   קֵש  אַחֲרֵיהֶם אַחֲרֵי הִּ ָ נ  ה אֶת אֱלהֵֹ ת ִּ ֶ ם הָאֵל  ן וֹיִּ ֵ ה כ  יהֶם וְאֶעֱש ֶ
י ם אָנִּ ַ  ל(-)דברים יב/כט ...ג 

“When Hashem, your G-d, will defeat the nations to which you come to take possession from them... 
Be careful, not to be confused by them after they have been destroyed before you, and (be careful) 
not to seek out their gods, saying, "How will these nations serve their gods and I will do the same". 

You shall not act this way toward the Hashem your God, for they perform for their gods every 
repulsive act that Hashem detests” (Devarim 12/29-30) 

Zera Shimshon poses two questions on this possuk. 
His first question pertains to the use of future 
tense when warning Bnei Yisroel not to serve the 
gods of the inhabitants of Eretz Yisroel. The Torah 
writes that Bnei Yisroel shouldn’t say, "How will 
these nations serve their gods..." looking ahead to the 
future. This possuk discusses the period 
after Bnei Yisroel triumphed over Eretz Yisroel's 
inhabitants. This being so, it seems more suitable for 
the Torah to employ past tense, that Bnei Yisroel 
shouldn’t say, "How did these nations serve their 
gods..." instead of the future oriented "How will these 
nations..." 
The second question revolves around the phrase, "I 
will do the same" embedded in "How will these 
nations serve their gods and I will do the same". The 
implication appears to be a warning against Bnei 
Yisroel to follow in the footsteps of Eretz Yisroel's 
former inhabitants in terms of idol worship. If this is 
indeed the case, what is this possuk teaching us that 
we are not yet aware of? The Ten Commandments 
have already clearly outlined the prohibition against 
idol worship! 
Zera Shimshon answers these questions by 
referencing Rabeinu Yerucham's objection of a ritual 

prevalent during his era. Before a bris, people used to 
prepare a table with food, not to eat, but to augment 
and intensify the newborn's mazal. Rabeinu 
Yerucham objected to this, quoting Yeshaya 
HaNavi's rebuke of Clal Yisroel (Yeshaya 65/11) for 
performing the same ritual for Gad, a specific mazal. 
The Zohar mentions that this tradition predates 
Yeshaya, tracing back to Bilum, as suggested by the 
name of his city, Pessorah, meaning table. While not 
explicitly Avodah Zorah, it is prohibited due to its 
resemblance to sorcery practices employed to 
enhance the mazal's power. 
Zera Shimshon posits that when Bnei Yisroel 
entered Eretz Yisroel they surely didn't kill all the 
inhabitants. Some people ran away and hid to save 
themselves. These remaining people, after seeing 
their whole nation destroyed, would probably try to 
strengthen their mazal and will "set up tables" to 
strengthen their specific mazal. 
As a result, the Torah anticipates a future scenario 
where, following their entry into Eretz Yisroel, Bnei 
Yisroel might encounter the remaining K'naanim 
engaging in practices designed to fortify their mazal. 
Since the concern that the K’naanim will practice this 
sorcery in future, after Bnei Yisroel will conquer 
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them, the phrase "How will these nations serve their 
gods and I will do the same" is purposely written in 
the future tense. 
Since these practices aren't technically considered 
Avodah zarah, they aren't covered by the prohibitions 
against serving avodah zarah detailed in the Ten 
Commandments. 
Therefore, Hashem gave Bnei Yisroel a distinct 
warning against adopting this practice. They should 
not contemplate, 'How will these nations serve their 
gods in the future, and I will do the same.'" 
In summary. As Moshe Rabeinu neared the end of his 
life, before Bnei Yisroel entered Eretz Yisroel, he 
provided several guidelines for their behavior upon 
entry and after they conquer the land. One specific 
directive was not to ponder, "How will these nations 
serve their gods and I will do the same?" Zera 

Shimshon raises two questions on this: Firstly, why 
is the warning in future tense? Secondly, why repeat 
a prohibition already known from Har Sinai? 
He proposes that Moshe's caution was about a 
specific ritual: arranging a table with food to bolster 
one's mazal. This is a practice the conquered nations 
might very well adopt to improve their weakened 
mazal after defeat. Those who survive by evading or 
hiding would seek ways to empower their mazal, 
which failed to protect them from Bnei Yisroel. 
Moshe's concern was Bnei Yisroel emulating this 
post-war custom from the remnants. This is why the 
future tense is used, and given its separation from 
pure avodah zarah, it wasn't listed in the Ten 
Commandments' idol prohibition and needed to be 
mentioned here. 

רָ  פְנֵיכֶם הַי וֹם ב ְ י נֹתֵן לִּ קְלָלָהאָנֹכִּ רָכָה אֶת .כָה ו  , אֶלאֲש ֶ  הַב ְ מְעו  ש ְ צְו ֹ  ר ת ִּ וֹ  ה'ת מִּ ה אֶתְכֶם, הַי  י מְצַו ֶ ר אָנֹכִּ ֶ ם אלוקיכם אֲש 
םוְהַק ְ  מְעו  אֶל לָלָה, אִּ ש ְ צְו ֹ לֹא תִּ ן ה'ת מִּ ם מִּ ֶ ר אָנֹכִּ  אלוקיכם וְסַרְת  ֶ רֶךְ, אֲש  ה אֶתְכֶם הַי וֹםהַד ֶ י .י מְצַו ֶ ם לָלֶכֶת, אַחֲרֵי אֱלֹהִּ

ר לֹא ֶ ים אֲש  ֶ  אֲחֵרִּ  ו(.דברים יא/כ) ...םיְדַעְת 

Look, I (Hashem) gave before you blessing and curse. The beracha; that you will listen to 
the mitzvos of Hashem your God that I command you today. The curse; if you do not list 

the mitzvos of Hashem your God and you leave the way that I command you today, to follow other 
gods that you do not know (Devarim 11/26-28) 

Look, I (Hashem) gave before you blessing and curse. 
The beracha; that you will listen to the mitzvos of 
Hashem your God that I command you today. The 
curse; if you do not list the mitzvos of Hashem your 
God and you leave the way that I command you 
today, to follow other gods that you do not know 
(Devarim 11/26-28) 
On these pessukim, the Medrash comments, 
These pessukim can be understood in light of a 
different possuk (Yermiah 13/15), “shimue v'ha'azinu 
v'al tag'bihue key Hashem deebair-Listen, internalize 
what you hear, v‘al tagbihu’”- literarily; and don't be 
haughty, but the Medrash takes it to mean don't 
push Hashem's benevolence  up high and away- 
like Hashem spoke.   
The Medrash asks, where did Hashem say that if we 
don't listen and internalize Hashem's teachings we 
will push away Hashem's benevolence? The answer 
is that it is written in Yishayahu (1/19-20); ' eem 
tow'vue u'shmatem, tuv ha'aretz tow'chailu. v'eem 
t'mawh'aihnu u'mreesem etc.'- If you are willing and 
listen to H.m then the good of the land you will eat. If 
you refuse to listen to H.m and rebel the sword 
will...'   
The Medrash asks; what does it mean, "'If you are 
willing and listen to H.m then the good of the land 
you will eat"? 
R’ Elazer explained, “The Torah and the sword came 
down from Heaven wrapped together. Hashem said 
to them, 'If you keep what it says in the Torah you 
will be saved from the sword. If not...'. According to 

this we can explain the possuk in our parsha, , Re'ah 
anochi nossain lifnaichem hayom ess habracha 
klala. Ess habracha asher tish'ma'u ell mitzvos 
Hashem Elokaychem asher ahnochi metzav esschem 
hayom. V'haklahlah eem low sish'm'u ell mitzvos 
Hashem Elokaichem etc.; that  Hashem said to Bnei 
Yisroel, “if you do My will, you will receive 
goodness and blessing and if not you will be cursed.'" 
Zera Shimshon asks several questions on this 
Medrash. 
Firstly, on face value, these pessukim are very easy to 
understand; if we listen to Hashem's mitzvos, 
Hashem will reward us, and if not we will be 
punished. What bothered the Medrash that it had to 
bring other pessukim to explain?   
Secondly, why does the Medrash ask what is the 
meaning of the possuk, "If you are willing and listen 
to H.m then the good of the land you will eat"? 
This possuk also seems to be pretty straight forward, 
when someone listens to Hashem, Hashem will 
reward them! 
Another question; what does R’ Elazar mean that ", 
“The Torah and the sword came down from Heaven 
wrapped together"? 
Zera Shimshon answers these questions in light of 
another Medrash that says that Hashem rhetorically 
asked Clal Yisroel, "Did anyone ever do a mitzvah 
before I was good to him? Did anyone ever perform 
the mitzvah to build a fence on his roof before I gave 
him a house? Did anyone ever perform the 
mitzvah of tzitzis before I gave him a garment? Did 



anyone ever perform the mitzvah of milah before I 
gave him a baby boy?" 
We learn from this Medrash that Hashem doesn't 
only bestow goodness on people as a reward for 
doing the mitzvos. Sometimes it is given before we 
do the mitzvos in order to enable the person to do 
the mitzvos When we use these gifts to do mitzvos, 
Hashem allows us to keep those gifts and Hashem 
gives us even more gifts as a reward. However, if we 
don't do the mitzvos connected with the gifts we 
receive, chas v'shalom, then not only does 
Hashem not give us more gifts, but Hashem takes 
from us what was already given. 
According to this, Zera Shimshon explains the 
Medrash. 
The Medrash was bothered by the well-known 
question on these pessukim. Regarding the curse it is 
written, " V'haklahlah eem low sish'm'u ell mitzvos 
Hashem Elokaichem"- and the curse if you don't 
listen to the mitzvos of Hashem…; meaning, there is 
a cause and effect; the consequence for not doing 
the mitzvos is being cursed. However, regarding the 
beracha it is not written, Ess habracha eem tish'ma'u 
ell mitzvos Hashem Elokaychem- the beracha if you 
listen to the mitzvos of Hashem but rather it is 
written, "Ess habracha asher tish'ma'u ell mitzvos 
Hashem elokaychem-The beracha that you listen to 
the mitzvos of Hashem. Why didn't it write 
the beracha the same way that it wrote about 
the k'lahlah? 
The Medrash answers with the possuk, 'Listen, 
internalize, “v'al tagbihu”- and don't push away 
Hashem's benevolence- like Hashem spoke. The fact 
that the possuk is talking about pushing away 
Hashem's goodness implies that the goodness already 
exists. In other words, Hashem bestowed goodness 
even before we did the mitzvos. If a person doesn't 
listen to Hashem's mitzvos these gifts are taken away, 
however they exist even before the performance of 
the mitzvos. The reason for this, like we learnt in the 

other Medrash that Hashem bestows goodness on 
people to enable them to do the mitzvos and not only 
as a reward.   
Therefore, since a person merits good things 
from Hashem even before we do the mitzvos, the 
possuk cannot say that we will receive beracha if we 
listen to Hashem's mitzvos since even before we did 
the mitzvos we are granted gifts from Hashem. 
Regarding the curses, however, a person is punished 
only if he doesn't listen to Hashem's mitzvos. 
The Medrash, however, was bothered with this 
explanation because the possuk 'If you humble 
yourself and listen to Hashem then the good of the 
land you will eat..." seems to contradict this idea. 
From this possuk it seems that only AFTER we listen 
to Hashem do we get to eat from the good of the land. 
Therefore, even though the possuk itself is pretty 
straightforward, the Medrash asks that it is difficult 
to understand in light of the Medrash of, " Did anyone 
ever do a mitzvah before I was good to him? Etc.". 
R’ Elazar answered, "The Torah and the sword fell 
from Heaven wrapped together." Meaning, since 
the Torah in which the mitzvos are written descended 
from Heaven then it must be that the gift of having a 
house and a baby boy was also given. If not, how can 
there be a mitzvah to build a fence around the roof 
and to circumcise a child? In other words, R' 
Elazar was essentially saying that there are two types 
of goodness, one in order to be able to do 
the mitzvah and one as a reward for doing 
the mitzvah.   
This answers how the promise "the good of the land 
you will eat", which implies a person merits 
prosperity only after he keeps the mitzvos doesn't 
contradict the fact that Hashem gives presents to a 
person even before he does the mitzvos. The answer 
is that there are types of "gifts"; an initial "gift" in 
order to do the mitzvos and another type as a reward 
for actually doing the mitzvah. 

שנה )דברים יד/כב( עשר תעשר את כל תבואת זרעך היצא השדה שנה  

You must set aside every year a tenth of all the produce of your crops that comes out from the field. 
(Devarim 14/22) 

On this possuk the Medrash (Yalkut Shemoni 493) 
comments, "If you are worthwhile, you will go out 
and plant your field every year. If not, then the one 
that goes out from the field will eventually hassle 
you. Who is this referring to? This is referring 
to Eisav, like it is written, "The skillful hunter the 
man of the field...". 
In other words, the reward for separating maaser from 
crops is that we will be able to go out to our fields 
every year,plant and harvest. The punishment for not 
separating maaser from crops is that Eisav, who came 
from the field will disturb us. 
Zera Shimshon asks why does the transgression of 
the mitzvah of separating  maaser cause that we will 

not be able to go out and plant our fields and, another 
question, why does it cause that specifically Eisav is 
the one who will harass us? 
A second question. It is written in Parshas Toldos 
(Breishis 25/27), "When the boys grew up, Eisav 
became a skillful hunter, a man of the fields; 
but Yaakov was a mild man who stayed in camp." 
Rashi explains; A SKILLFUL HUNTER (literally, 
one that knows how to trap animals.) — 
understanding how to entrap and deceive his father 
with his mouth. He would ask him, “Father how do 
we separate maaser from salt and straw”? (although 
he knew that these are not subject to the law 
of maasros). Because of these questions, his father 



believed him to be ultra-careful in keeping 
the mitzvos." 
Why did Eisav specifically fool Yitzchak with 
this mitzvah and not some other mitzvah? 
Zera Shimshon explains that we learn from Rashi 
(Breishis 12/7) who explains that when Avraham 
heard this promise that he would receive Eretz 
Yisroel he built a mizbayach (an alter) to show 
gratitude to Hashem for the wonderful 
gift Hashem promised him that the greatest gift that 
Hashem promised to Avraham was that Hashem 
promised Eretz Yisroel to him and to his children. 
Hashem only promised to give Eretz Yisroel 
to Avraham Avinu and to his descendants and a few 
hundred years later, when Bnei Yisroel entered Eretz 
Yisroel to claim the gift, the land was not uninhabited 
but the Canaanim lived there. Therefore, to the 
Nations of the World it didn't look like the 
descendants of Avraham, Bnei Yisroel, were 
claiming a gift but it looked like they were stealing 
the land from the Canaanim. 
Rashi in the beginning of Breishis explains 
that Hashem knew that the Nations of the World 
would make such a claim and therefore Hashem 
prefaced the Torah, which is really a book of laws, 
with Breishis baro elokim, In the beginning 
Hashem created the heaven and the earth, which is 
not a law, to refute this claim of the Nations with the 
following logic. Since Hashem created the world, 
Hashem is its owner and Hashem can therefore give 
the land to ever H. sees fit even if someone else is 
living there and the recipient is not a thief at all. 
"Talk is cheap", like the saying goes, and therefore in 
order to put into action our belief that Hashem is the 
owner of the land, Hashem commanded we give a 
tenth of the produce of the land which is a type of 
property tax or rent money that we give to the owner. 
Simply put, the right to Eretz Yisroel depends on two 
things. One, to acknowledge that Hashem owns the 
world and therefore Hashem has the right to give the 
land to whoever H. wants. And, two, that we 
give maaser from the fruits that grow there to show 
that we REALLY believe this. 
One who doesn't give maaser from his produce, he is 
in essence declaring that he doesn't really believe 

that Hashem is he owner of the land and he therefore 
is like a thief in someone else's land. Since his actions 
show that he has no right to his field he loses the right 
to "go out and plant your field". 
Eisav wanted Yitzchak to give him the right to 
inherit Eretz Yisroel so he tried to show 
Yitzchak how careful he was with giving maaser. 
Like this, Yitzchak would think that he understood 
that Hashem is the true owner of the world and 
therefore Avraham is not considered to be a thief of 
the land and consequently he was worthy to 
inherit Eretz Yisroel and not to Yaakov. 
This answers the first question of why our right to 
stay in the land is tied to our observance of 
the mitzvah of giving maaser. However, why does it 
cause that Eisav harrases us? 
The Ramban (Breishis 36/6) explains that "the land" 
in the berachah that Yitzhak blessed Yaakov 
(Breishis 27/28) " vayeetain lechah Elokim meetal 
hashamyim oo'meshanei haartez", And Hashem will 
give you from the dew of the heaven and from the fat 
of the land, is referring to Eretz Yisroel and through 
this berachah Yaakov received the rights to Eretz 
Yisroel. 
Zera Shimshon explains that the reason 
that Yitzhok did not bless Eisav with Eretz Yisroel is 
because it is written in Mishlei (28/20); An honest 
man receives many berachos. … and Chazal teach us 
that Eisav was dishonest willing to steal from others 
to bring food for Yitzhak in order to be blessed. This 
shows that we wasn't honest and therefore he wasn't 
worthy because, "An honest man receives many 
berachos." 
Therefore, concludes Zera Shimshon, if a person 
doesn't give maaser and, as we said before, this 
makes him into a thief and someone who is 
dishonest Eisav says, "Why is he any better than me, 
so why should I lose my rights to the land?" 
and Eisav harasses us. 
Another reason why specifically Eisav is the one who 
harasses Clal Yisroel is because he is the one 
who Hashem always sends to punish us as it is written 
(Breishis 27/40); And when  you (Eisav) will feel pain 
that you lost the berachos, you will throw off the yoke 
of Yaakov. 

 
 

 

 


