
 

 
 
 
 
 
 
 

רָכָה וּקְלָלָ   ה...רְאֵה אָנֹכִי נֹתֵן לִפְנֵיכֶם הַיּוֹם בְּ

See, I am placing in front of you a blessing and a curse. 
The Ohr Hachaim asks, how does the word רְאֵה - 
see, apply here? The two things that were placed in 
front of Klal Yisroel were abstract, how were they 
visible? 
He also asks, why does the Torah use a singular 
expression, whereas the rest of the parsha is written 
in the plural form? שְמְעו ּאֶת הַבְרָכָה אֲשֶר תִּ  - the 
blessing is if you listen. Here the verb is plural. Why 
did the Torah change? 
The Ohr Hachaim explains that the Torah’s intent 
is to persuade them to choose the Higher worlds, 
and to feel disgust to the favors of this world. They 
needed to internalize the idea that everything that is 
considered good in this world has no inherent value, 
and the good to be found in the world to come 
includes and surpasses all pleasures that can exist in 
this world. How can a person persuade another 
about these two points? The only way a person can 
transfer this message is if he has a personal 
knowledge of the world to come and has felt it with 
his senses, and also has a personal knowledge of all 

of the pleasures that this world has to offer. If a poor 
man discusses the ephemerality and foolishness of 
the pleasures of this world, the listener will discount 
his opinion, claiming that he is only talking this way 
because he never experienced it. The listener may 
claim that if his interlocutor had enjoyed the 
pleasures of flesh and bone, he would have 
appreciated them. Anyone who discusses the 
pleasures of the world to come can find his words 
ignored because who of us ever visited Heaven to 
find out how things look there? The entire concept 
rests on trust because it is invisible. 
Moshe told them י  look at me, see how – רְאֵה אָנֹכִּ
great I am, and learn from me that there is only one 
choice, the world to come. 
The Ohr Hachaim adds to this that the Rambam 
says that every person can become like Moshe 
Rabbeinu. He is telling Klal Yisroel to look at him 
and emulate him, because deep down, we all have it 
in us. 

ם לַעֲשׂוֹת אֵת כ מַרְתֶּ ים לוּש ְ טִים וְאֶת הַחֻקִּ פָּ ש ְ ר הַמִּ ֶ ר  .הַיּוֹם לִפְנֵיכֶם נֹתֵן אָנֹכִי אֲש  ֶ טִים אֲש  פָּ ש ְ ים וְהַמִּ ה הַחֻקִּ אֵלֶּ

ר נָתַן  ֶ אָרֶץ אֲש  מְרוּן לַעֲשׂוֹת בָּ ש ְ הּ כוקאֱלֹ ה'תִּ תָּ מִים לי אֲבֹתֶיךָ לְךָ לְרִש ְ ר הַיָּ ֶ ם אֲש  ים אַתֶּ  הָאֲדָמָה... עַל חַיִּ

You shall observe to do all the statutes and the ordinances which I set before you this day These 

are the statutes and the ordinances which you shall observe to do in the land which Hashem, the 

God of your fathers, has given you to possess it, all the days that you live on the earth. 
The Ohr Hachaim explains the commandment to 
observe, based on a different translation of the word 
יו שָמַר אֶת הַדָבָר The possuk says . וּשְמַרְתֶם  and – וְאָבִּ

his father guarded the matter. Yosef had a dream 
that seemed impossible at the time, and his brothers 

laughed at it. However, his father Yaakov guarded 
the matter, awaiting its fulfillment. The Mitzvos 
described in this parsha are mainly relevant to Eretz 
Yisroel. The mitzvah here is that they should guard 
the matter, hoping constantly to arrive in Eretz 
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Yisroel to keep this mitzvah. This is a mitzvah to 
hope to arrive in Eretz Yisroel. The next possuk is 
the list of statutes and mitzvos for Eretz Yisroel.  
(It is possible that this is the source of the 13 
affirmations of faith that we have in the Siddur, 
where we are told  ואף על פי שיתמהמה עם כל זה אחכה
 even though he may tarry, we still – לו בכל יום שיבא
await him each day that he should come. Where are 
we exhorted to await him? Where does the Torah tell 
us that we must hope for his speedy arrival? The 
possuk in Chabakuk is the source of the language of 
the affirmation ֹתְמַהְמָהּ חַכֵה לו ם יִּ  Though it takes – אִּ

time, wait for it. However, in the Torah we don’t 
find a clear source. The Semak in the first Mitzvah 
includes it in the mitzvah of believing in Hashem. 
However, the Ohr Hachaim seems to be including 
it in this mitzvah of וּשְמַרְתֶם לַעֲשׂוֹת. We must 
constantly guard the return to Eretz Yisroel and 
hope to keep those mitzvos as soon as we can.) 
We will inherit that land ים ל הַיָמִּ שְתָהּ כׇּ  for all of לְרִּ
our days. It will be ours forever, if we guard those 
mitzvos as we should. As long as we hope to return 
to Eretz Yisroel, Eretz Yisroel is ours. 

קוֹל  מַע בְּ י תִש ְ ע לַאֲבֹתֶיךָ. כִּ בַּ ר נִש ְ ֶ אֲש  ךָ כַּ מֹר אֶת כוקאֱל ה'וְנָתַן לְךָ רַחֲמִים וְרִחַמְךָ וְהִרְבֶּ ר מִצְותָיו ליךָ לִש ְ ֶ  אָנֹכִי אֲש 

ךָ  ר לַעֲשׂוֹת הַיּוֹם מְצַוְּ ָ ש  עֵינֵי הַיָּ  אֱלוֹקיךָ... ה' בְּ

 And show you mercy, and have compassion on you, and multiply you, as He has sworn to your 

fathers: when you shall listen to the voice of Hashem your G-d, to keep all his commandments 

which I command you this day, to do that which is right in the eyes of Hashem your G-d… 
The Ohr Hachaim explains the need for this 
Beracha. Why would these people require a special 
blessing of compassion? They just fulfilled a 
mitzvah, why did they need a new beracha for 
compassion? 
The Ohr Hachaim explains that Klal Yisroel were 
commanded to kill out an entire city by the sword. 
Men, women, children, and animals, are all to be 
wiped out totally, with no quarter given. When a 
person does such a thing, he awakens a desire for 
blood and cruelty. The Ohr Hachaim quoted a 
group of Arab executioners who would kill people 
who had been judged for the death penalty. They 
told him that they really enjoyed their jobs, and 
experienced great pleasure when separating a 
person’s head from his torso. Their compassionate 
spirit was deadened and they became cruel people. 
There was always a danger that a person who 
fulfilled this mitzvah of killing the population of a 
town, even an evil population who had worshipped 
idols, would awaken their cruel natures. Hashem 
promises them that even though they should have 
become cruel people, this mitzvah would have the 
opposite effect, and they would become more 
compassionate people. 

Not only will Hashem grant us compassion, He will 
also treat us with compassion. This is the meaning 
of the word ָחַמְך  and He will have compassion on - וְרִּ
you. Hashem treats a person the way he treats 
others. A person who acts compassionately will see 
Divine compassion in his life. Someone who acts 
with cruelty, will not experience this. The possuk 
now means that Hashem will grant them 
compassion, and then they will also merit Divine 
compassion in their lives. 
The Torah then says ָרְבֶך  and He will increase - וְהִּ
your numbers. Even though they had killed out an 
entire town of people, Klal Yisroel’s numbers 
would not decrease.  

שְמַע בְקוֹל ה' אֱל י תִּ יךָוֹקכִּ  - when you shall listen to the 
voice of Hashem your G-d. This is the reason for 
these promises from Hashem. If the killing of the 
people of the town that worshipped idols was a 
human revenge, one could expect a natural outcome 
of the people turning cruel and rage-filled. 
However, seeing as this mass killing is by command 
of Hashem, guarding all of His mitzvos (as Chazal 
teach us that judging the people of a city that served 
idols is akin to following all of the mitzvos), our 
psyches will not be damaged by killing so many 
people. 

תֶר לֵאמֹר  סֵּ ךָ בַּ נַפְש ְ ר כְּ ֶ ת חֵיקֶךָ אוֹ רֵעֲךָ אֲש  ֶ ךָ אוֹ אֵש  ךָ אוֹ בִנְךָ אוֹ בִתְּ י יְסִיתְךָ אָחִיךָ בֶן אִמֶּ נֵלְכָה וְנַעַבְדָה אֱלֹהִים כִּ

ה וַאֲבֹתֶיךָ  ר לֹא יָדַעְתָּ אַתָּ ֶ ךָּ מִקְצֵה מֵאֱלֹהֵ . אֲחֵרִים אֲש  רֹבִים אֵלֶיךָ אוֹ הָרְחֹקִים מִמֶּ ר סְבִיבֹתֵיכֶם הַקְּ ֶ ים אֲש  י הָעַמִּ

 ...הָאָרֶץ וְעַד קְצֵה הָאָרֶץ

If your brother, the son of your mother, or your son, or your daughter, or the wife of your bosom, or 

your friend, who is as your own soul, entices you secretly, saying, "Let us go and serve other 



gods," which you have not known, you or your fathers. Of the gods of the peoples who are around 

you, near to you, or far off from you, from the one end of the earth even to the other end of the 

earth, 
The Ohr Hachaim explains that this possuk hints to 
the ways the Yetzer Hara approaches a person to 
convince them to sin and veer from the straight and 
narrow path. 
When a person is born, a power to convince him to 
veer is inserted in him. The Gemara (Sanhedrin 91b) 
explains the possuk יב לַפֶתַח חַטָאת רֹבֵץ ם לאֹ תֵיטִּ  - וְאִּ
But if you do not improve, sin is lying at the 
entrance, that a person is born with sin at his heart, 
and his evil nature joins him when he is born. 
Another enticer is added to a person when he 
performs one sin. The Mishna (Avos 4:2) says  עֲבֵרָה
 .one sin drags another sin in its wake – גוֹרֶרֶת עֲבֵרָה
When a person does an aveira, he surrounds himself 
with an aura of sin and an evil spirit. It is that spirit 
that drags him to increased sin. The Mekubalim 
write, at great length, that when a person does one 
aveira, he acquires a prosecuting angel that 
combines with his inner power to sin. As he sins 
more and more, his connection to sin is strengthened 
and deepened. This is why Chazal tell us that the 
place that Baalei Teshuva stand is a place complete 
Tzadikim cannot stand. A Ba’al Teshuva has a 
difficult time fighting against his enticer, because he 
has such a great enticer inside him, after all of his 
aveiros that have empowered his inner enticer. 
When he withstands his double evil inclination, he 
needs an extra measure of strength, and when he is 
successful, displays extraordinary strength of 
conviction, greater than that of a complete tzadik. 
When a person veers towards sin, he acquires 
another evil power. He has an evil soul inside of 
him. Just like a tzadik receives an extra neshama of 
holiness based on his mitzvos, so too does a sinner 
add an extra neshama of impurity, based on his 
misdeeds. He now has an evil soul, who drags him 
to the evil side. 
Eventually, he reaches the fourth level of impurity. 
In this case, his entire soul is combined with the evil 
part of his being. Now he is totally connected with 
his evil side, and this causes a person to feny 
Hashem and follow idols. 
All of this is included in these pessukim.  
יךָ יתְךָ אָחִּ י יְסִּ  if your brother shall entice you. This – כִּ
refers to the evil part of a person that is inherent in 
his creation. When he is born, he has a brother right 
next to him, who entices him to commit evil. The 

possuk continues ָמֶך  ,the son of your mother – בֶן אִּ
telling us where this enticer comes from. Our 
collective mother, the one who committed the first 
sin eating from the tree of knowledge and involving 
herself with the snake. This caused confusion and a 
mixture between the forces of good and the forces 
of bad, and since then, everyone who is born has this 
mixture inside of him, and the evil force in his 
essence attempts to persuade him to sin. 
The next level of evil to entice a person is ֹנְךָ או אוֹ בִּ
תְךָ  or your son or daughter. These are the people - בִּ
a person produces with his own actions. This is 
similar to the evil spirit that a person creates with his 
aveiros. Some aveiros a person does are quite 
strong, and the evil spirit he produces is considered 
a male spirit. If his aveira is weaker and he did not 
do it with malice and evil, the spirit produced is a 
female one, akin to a daughter. This all depends on 
how terrible the aveira was. 
Another power of evil that can engulf a person is the 
acquiring of an evil soul. This is called ָאֵשֶת חֵיקֶך - 
the wife of your bosom, i.e. the one you chose to 
become close to you. This lives close to his soul like 
a wife with whom he builds a home. 
After he reaches this level, he descends to the level 
that he becomes one with his evil spirit. This is 
called ָרֵעֲךָ אֲשֶר כְנַפְשְך- your friend that is like your 
soul. This evil soul is like your own because it is its 
parallel. This sould drags a person down to the 
bottom of the pit of idol worship. This power is 
hidden, and is called  ,in secret. It hides itself -  בַסֵתֶר
pretending to be a person’s friend, when it is his 
greatest enemy. 
He then gives him advice and pushes him to certain 
positions that seem innocuous, but the purpose of 
this advice is ים וקנֵלְכָה וְנַעַבְדָה אֱל ים אֲחֵרִּ - Let us go 
and serve other gods. He pretends that he will go 
along with him on this path of death and destruction. 
When a person has been overtaken by evil in such 
measures, he ready to go and worship idols and 
totally abandon Hashem. This enticer lives in 
hiding, it thrives in darkness. The person thinks he 
is as holy as he was previously; he does not realize 
how these evil forces are dragging him from where 
he belongs. 
The possuk continues ָאֲשֶר לאֹ יָדַעְתָ אַתָה וַאֲבֹתֶיך – 
that you didn’t know, you or your fathers. The Ohr 



Hachaim explains that this is one of the claims of 
the evil inclination. When he attempts to persuade a 
person to sin and follow idols, the person will 
answer that he has already accepted the Torah and 
his ancestors were all part of a covenant to keep far 
from idol worship. To this, the evil enticer says that 
this type of idol worship is not included in that 
acceptance, because it is a new form of worship. 
Neither you, nor your ancestors knew about this 
form of idol worship, and that should permit you to 
worship it. 
The next possuk continues with the new enticement 
of the evil inclination. ים  the evil – מֵאֱלֹהֵי הָעַמִּ

inclination will claim that all other nations that live 
around Eretz Yisroel are successful and happy, even 
though they worship all kinds of idols. Chazal tell 
us that the evil kingdom is destined to spread all 
over the world. When one religion takes over the 
world, it may seem like a valid claim for its powers, 
G-d forbid.
We are still commanded to ignore it and refuse its
wily demands, we are not to argue with them or
discuss their claims at all. We are to tell them that
we don’t want to hear about their foolish claims, and
that’s it.

רָכָה אֶת ר הַב ְּ ֶ עו   אֲש  מְּ ש ְּ וֹת אֶל ת ִּ צְּ לָלָה ...מִּ הַק ְּ ם וְּ עו   לאֹ אִּ מְּ ש ְּ וֹת אֶל תִּ צְּ (כח-כז, יא) ...מִּ

27:The blessing, that you will heed the commandments of the Lord your God, which I 

command you today; 

28: And the curse, if you will not heed the commandments of the Lord your God, but turn 

away from the way I command you this day, to follow other gods, which you did not know 
To explain these Pesukim the Ohr Hachaim quotes 
the words of the Sifrei.. He brings a mashal of a 
person who was at a crossroad, with two roads 
ahead of him. One of them was straight and clear at 
first, but it ended in a pile of thorns blocking 
his  way. The other road started off as full of thorns, 
but after a short while the road became clear. This 
person’s job was to warn people of what was 
coming. Although most people saw the thorny road 
and would choose the straight clear road, he warned 
them that further down that road, things were quite 
thorny and they would not be able to pass. They 
were better off choosing the difficult road, that 
would be more painful at first, but would soon 
become clear and pleasant.  
 Every choice in life includes hardships and 
pleasure, in different measures. That is the first 
possuk of ברכה וקללה – blessing and curses, 
because both roads have blessings and curses, 
benefits and drawbacks. A person who wants to 

decide how to run his life, needs to know that there 
is no way that is a complete blessing, because 
suffering is endemic to each and every choice. 
However, the Ohr Hachaim teaches us that do not be 
discouraged, because at the end there will be 
blessing. 
The second possuk proceeds to explain why we 
should choose one path over the other. The blessing 
is when a person learns the Torah and follows its 
laws. That is the true beracha, the complete blessing 
with no drawbacks.Even if it feels difficult 
sometimes, as we have to strain our minds to 
understand what the Torah means to teach us. In the 
end, we will understand and enjoy true pleasure 
being conected to Hashem. 
The curse is when a person strays from the ways of 
the Torah, that is a complete curse, with no blessing 
mixed in. Although it may feel pleasurable and 
enjoyable, it is a complete curse and will lead a 
person to places he does not want to reach. 


